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5<X> THE JEWISH QUARTERLY REVIEW 



ELIA MENACHEM CHALFAN ON JEWS TEACHING 
HEBREW TO NON-JEWS. 

The Renaissance brought about the revival of the language o+ 
Zion, along with that of the classical languages and literature. It 
is not one of the least remarkable traits of the Italian renaissance 
that dignitaries both of Church and State, that soldiers and scholars, 
threw themselves zealously into the study of Jewish literature, and 
eagerly engaged the services of some learned Jew to introduce them 
into the mysteries of the Rabbinical literature. Jochanan Allemanno 
and Elia del Medigo, the teachers of Pico de Mirandola 1 , Abraham 
de Balmes and the Cardinal Grimani*, Guido Rangoni and Jacob 
Mantino 8 , Elia Levita and Egidius of Viterbo, were some of the 
most prominent examples of a close intercourse between Jewish 
scholars and great Christian disciples 4 . Such intercourse had become 
an everyday occurrence ; and the circumstance that the custom 
of Christians of the highest social positions going to school to Jews, 
or receiving Jews as teachers at their own houses, had become the 
order of the day, induced, about 1 530, Israel, the friend and corre- 
spondent of Abraham of Perugia, to hesitate, whether he ought 
to send the vaticinations of the child Nachman to Italy, for fear 
lest they might fall into the hands of those Christians who were 
so thoroughly versed in Rabbinical literature 5 . 

But such attachment of Christian scholars to the Rabbinical lore 
did not occasion unmixed rejoicings in Jewish circles. We know 
from Elia Levita, the typical representative of that new class of 
Jewish teachers to Christian scholars, that his activity in this 
direction caused much obloquy, and that many Rabbis of Italy 
resented it 6 that he revealed the wisdom of the Rabbis to cardinals. 

1 I. Perlea, Beitr&ge zur Geschichte der hebr&ischen und aramaischen Studien, 
179, 191 sqq., 196 sqq. 2 Ibid., 193 sqq. 

3 Kaufmann in Bevue des Etudes Juives, XXVII, 39, n. 5. 

4 Of. Perles, 1. c, 178 sqq., 200 sqq. 

s Tto yap IV, 31, -DTnra mn s> •oV -win '3 pr oyte arfah tod v >a wito 
ayro Dnnm onarn jinA Dnnib is» >aa. 

• In the second preface to mDDn mDO : amra hVi • npssrr >to rfji m bf\ 
ta OTOBiDO to • rruarr mmn mica • d'jd ^ D'-raoo mw • D^ain mpi • npisb ^ 
mttn dot. 
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The grounds for such disapproval can be easily understood. The 
tendency which was at the bottom of such hungry desire of acquiring 
a knowledge of Jewish lore was by no means a friendly one towards 
the Jews. A closer insight into the Rabbinical writings had become 
necessary, in consequence of an endeavour to find in the literature 
of the Jews themselves evidences for the truth of Christianity. It 
was particularly the mystical doctrines of the Cabbala in which 
it was expected to discover an affinity with the dogmas of the 
Christian religion. The most hidden passages in the literature 
of the Rabbis were dragged forth, misinterpreted, and distorted in 
favour of the arguments that were required. The spread of Hebrew 
knowledge among Christians began to present an apparently 
dangerous aspect; and Jews, who made a profit from teaching 
Rabbinical literature to Christians, came to be looked upon as traitors. 
The sentiment must be compared with that by which the government 
of a country is actuated when it is opposed to a study of the plans 
of its fortresses, and relentlessly imprisons those who disclose them. 
In this sense it was impossible for the Italian Rabbis to rejoice at 
the sudden favour shown by Christians for the Jewish literature, 
perceiving in it a tendency to controversy and proselytizing. 

It appears, therefore, all the more valuable and characteristic 
that, at that very period, a man learned in Rabbinical lore, and 
participating in the scientific aspirations of the day, preserved his 
sobriety of judgment, and did not indiscriminately condemn all 
instruction in Hebrew by Jews to Christians. Elia Menachem Chalfan 
had been induced to issue in Venice, towards the end of 1544, 
a Rabbinical opinion on the question, which I herewith publish for 
the first time from a collection of Rabbinical responsa compiled 
by Abraham Joseph Graziano of Modena. Chalfan was the son 
of Abba Mari l , and son-in-law to Kalonymos b. David, surnamed 
Maestro Calo 2 , who had translated the works of Averroes into Latin. 
It is the same Elia Chalfan from whom Francesco Giorgio obtained 
a Rabbinical opinion for Richard Croke in the matter of the divorce 
of King Henry VIII 8 . His friendship with Salomo Molcho estranged 
Jacob Mantino from him 4 , with whom he probably never was 
reconciled, and with whom he remained on the same terms of 
antagonism, since Jacob Mantino returned from Rome to Venice 
at the same time when Chalfan wrote his opinion on Jews teaching 
Hebrew to non-Jews. 

1 A letter of Perez Foa to Abba Mari on the beginning of the Kabbalas 
in cod. Gunzberg, 30a". 

2 M. Stein Schneider, Die hebraischen ijberseteungen des Mittelalters, p. 984. 

3 Kaufmann in Revue, 1. c, 51, n. a, 5a, n. 6. 4 Ibid., 57, n. 5. 
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Elia's opinion is written in a strictly matter-of-fact way, and 
he does not intersperse his argumentation with any anecdotes or 
personal details. It is, nevertheless, of great historical interest. 
On the ground of numerous passages drawn from both Talmuds, 
and elucidated with logical acumen, Chalfan shows that tradition 
unconditionally permitted the instruction of the elements of Hebrew 
to non-Jews, if it were only for the purpose of enabling the latter 
to comply scrupulously and consciously with the seven laws given to 
Noah, i.e. with the primitive religion binding on all men without 
distinction. There had, as a matter of fact, never been a time 
without some Jewish scholars having non-Jews for disciples and 
friends. Thus, at the time of the Mishna and the Talmud, such 
friendships as that of R. Jehuda and the Emperor Antoninus, of 
Abba Arekha and Artaban, of Samuel and Ablat, and of others, 
are honourably recorded. Other Jewish scholars had repeatedly 
carried on disputations with non-Jews on subjects connected with 
Holy Writ. Just as, at a later period, Isachar Bar Eulenburg, the 
Rabbi of Friaul, distinguishes, in a well-known responsum ', between 
Tradition and Instruction, Chalfan also made a similar distinction; 
for although he declares the teaching of Hebrew to be unquestionably 
allowed, he condemns the teaching of the oral tradition and its 
profound doctrines, and certainly of Theosophy. One of his observa- 
tions casts a clear light on the deplorable conditions which had 
called forth the condemnation of Jews teaching Hebrew to Christians. 
He is of opinion that a strong reason for allowing faithful Jews 
to impart the elements of Hebrew to Christians lay in this, that the 
latter would in this way become acquainted with the honest, true, 
and unadulterated interpretation of the text of the holy writings, 
and not be constantly deceived by converts who made a business 
of their deceptions, and tried to make themselves agreeable to their 
clients by their partial disfigurements of the text. It was the 
time when conversions of Italian Jews were frequent; when David 
Reubeni recorded that at Rome alone he himself had met with five- 
and-forty converts 2 ; and when two grandsons of Elia Levita seriously 
compromised the intercourse between Jewish and Christian scholars. 

D. Kaufmanh. 



1 sue INI sub fin. : D«n Dts t»2, No. 14. Cf. Samuel Aboab, toiow "ni, 
No. 75: 'ui rninri -mrt TiD'Nto. C£ also Lampronti, pns 1 inc, II, s.v., ij 
rrnn "noW tick. On Salomon Lurga's strict prohibition of such instruction 
see Gudemann, QueUenschriften zur Geschichte des Unterrichis, pp. 50 seq. 
and in. 

' Berliner, Geschichte der Juden in Rom, II, 1, 107. On the origin of the 
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+cb rrnn mxhb irom 
minn rimo n^ bx ernnan idb'si enpn pe6 Npim 

linj -ib>n way Mao ni>Nn twjKno pyvrtp toymen xr\btt& bv 
bvrv&b irron ah rwbvn nwjjn V3 'nt^aj n« 13W bwa tim»n» 
dn tnpoi pnpii vnpn pvh wib d^d^d bib bpi> D"yi naio hid 
D3iya naD» }a iT3 b» on nino^ nrnon "pxe> [n] an ->s?n py dh^j e» 
y>XN r"y DriNon nhj n^ »a jrno ub "moi pmo n^> nio idn3 in 
nvi min »a no^ n^i iid^> i"y ne^pm nvrbm >nj>*r n"3D mb^ 

minn rm ^tn^ iana *wa i"n "pown ita 'is noiD3 ^D")^ 
minn nan b tin Dnasn by nanai '3e> mana BM3N a"y 'in miff 'n 
n"N rxob 1&t\ •pati* jurat? 'n b"n Toa oniN hd 3"riNi '131 n«rn 
T>Dn tin ia^pi t$b& pou nw n"ap ona jna rnw nra !>"n rnin 
ab) 'viobb nnb n\ne> nnt? nia^ cjn -ira onnrw nr "ui byi niNWi 
naniai> hoxj t6 nSti D^iyn didin noi> yam ^"-isdi 'mi neb 
'eib n"i6 na jinns nw n^ nxnn bs mnbb) sab n^>n pvh "ya 
jnoi3 djtin pnip am emaiD dh^ p-iou • mobb javia lib nvi n^> 
na minn. n« lyT 1 ahyn niDiN2> 're Mine? .tni nro »a run • i>"ay 
Dr&e> mxD "rn raw na D3i hunrfc ibv sh puis? «h jhtd i\-w 
'rrona nio^B»3 mm &\inb& -inn ^vuo u»tn pi tow -ik>n3 onabna 
niovTiD mc nyenn ni3^D nrbw 1331 Y'n 3 'm 'n naac he> 'a p"3a 
n»N jrnioa nyK?3 l^ci wi inip narnin wnD^ i>tnB« »»3n ^xn 
i?{j> niK» 'din Dnxtp nr lain pn sin n»Ni oamin ^33 Mpipn \rb 
win 'ijnio 13N pN nr 1311 ny '131 nioa naa bw ~w nwe' ^Nn^' 
mst nytnn nis^D nnb&w nt^yo i>"n inN p^a 'din 'enT'ai nis^Dij 
ni3^n niD^n n3K>Di NnpD mdd noh 3"nD mm iid^ nionDD-N 
onNC i^n onaiD pn nnait?Di nN3 osrnin bz b"x «jiD3i nnjNi 
n3 ^n-i^ nai? m^o nnaj ^>3n nnaj^ nij"n n^ birw na 'nniN 

fable of Elia Levita's conversion vide Kaufmann in Berliner's Magazine. 
1890, pp. 166 sqq. 

1 Comp. Threni, I, n. 2 Sota, 35 b. 

3 rwurn ■bwto : Baba K., 38 a. 
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nmcia foils* ra 1 ? np^ao nnaa bx nnaa ^ naa pan xb $>tnc 
b& niha b a"n in w nniN3 -iroo naa i>ci -iidn J>n-ic* i>c iSa 
>!>333 i»y!na 'iai naac fo-ic mc den ^n *3dd tidn nwc naa 
ncya -oiy *iai> mm *i»b>n fwara pn»N am n"Ni ^Dinn Vpoi 
wnna n!>i mabin nan ■■a 5>y icy dma bjn i>"*i apy^ ra toot 
icy nri> »a i"yi>i i>"ay naoa 'nwa tana jovy icya a"N poxy -iidk& 
icy bn '•a nicpnij b« pterin pinn '•ai? •o 3"nd jnnun pnnn 'inn 
db vac nnam niab moim trrttb vxb mab>n nan a"y anna ba 
nun diob dn^> n mn xb r\b dnnan ns '•a ianaa xb \«"\y& na b 
onvD -jta '■tob^ captn icy -icxa oanmn ian»i> dniwc '•aa anaac 
minac a"N» p-inNn '^ dai dtob -iidn an!? .*vn n!>c >N*na sfo 
••an '•©to ah *n"ii i-vwc dni> cp rvn *iiob lbwnca nbna *ai 
man xbx y'n *nafon nwa b& 'inn 'inc 10a at^n -in3 bn dvik& 
Nana '•nh iaa onn Na*N NaiDi 'ana *ano Nnma -jm N*n tar's it6 
d^ana iNa^i 'iai pnx nj Na^i da^cxn Dnyc mna 'in tan pi onn •onpn 
D^ana duid^ nanwi '»in sin pi pnx 13 n$>n 'dn3 xb '^nici d*6 
nn mma poiyi '•la '©nc niD^ Nn a>y)vb xbx 'dn3 n^> d^Nici wb 
*pnn pN 'B3 'cinc nax 'id pcfo pnpnn dN myi ^"ay 'iai a"aa sin 
dwsn nc ibn dnan 'n b wth vbx mm nnD poio ft* •>»« Y'n 
min nan pdid pt< *ck Y'ni mb paai o^ann dan j»yv d^aa Nicai 
pB^n pnpnn dt< nan aiyT bi d^acoi '•la W> ja ncy t<i> 'DNac *tb 
jnoio pN ^cn 'i 'inc no '•a nti nT'DDi piayi y\nb pa enan Nxon 
'cnb> mm nnD ^33 dm na bx nao pooan 'nai ^"n mm nsi 
nt?na jai a^iai? entomb 'n h^n sin rwiiVDi mmn nmoc nbyo5» 
anp nt by cm metric i»a ia bb p ncy n^ piDano Nunc n^ino 
d^ca dnc iiy nS m3T 3pya hn» Nine mb apyi* in3T Ta» ocaij 
dy nnc u Sirica nijyea Nine mb nniDn dnc vdbcdi vpn ^n 
dni? b« dN *a i"id 'ya n!?iy |"a Ma 5»ai» p ncy n^> D^caN dyi wnbx 
••dn '-> nana »a nan diyr 1 bi d^taaco la^ni nmon d^ym'' da^N 'vwan 
n^> mmn nmo tid&i nni? ?m sman n^Nio jm piDio pci'D jn 
b"-\ pmy |ici> daoN • p rroio m^oo \wb *a mnNn myb vbi tcvb 

1 Baba K., 38a, s. ». : -axon iN-»p. s Ibid., s. v.: m»n M 1 )^. 

8 Ghagiga, 13 a. 
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mnirami mniaira ^ nvn^ moa jvyai myapa na p^yci pDiyt? 
nrvo 3"n miri3 pow *w pnv 'in 'nuvo '*i 'is 'inaD3 'nw3 
jnd nivD '» ■•aa mae»rvi>i nnb nb\ vb nE>TiD ne>D iai> mv min 'bn3e> 
neniNDn myj3 vn hdiind '»tn jndi n$> bnaxp ^n s o nem» 'bni 
nw nn mwa pdiyi ''la '"bkb' pao 'in two 'i mn utid * n^pDai 
nDNJ n^ '^nie^i &)b '••ana ana tii dinh dhin ncy -ib>n 'Nat? a"a3 
yaea dnn a"aa Nin nn rnina poiyi i« ''•bnp mo!) Nn dinh n^n 
nan ana p«»pa rvt>r\b nwo 't jms 1113^3 ppDiy '•"enaoi mm nwo 
njo nhyn nam H/naa nir^na pyi> nvi TnoNtf i»3 pidj? jik£ '•a 
rimy "*i^a am in bra diK>» nrT'D a^nt? 'inb> janv 'm pat? -MDN»n 
DiT-ma^nai dniw mxD 'ra pyb dni> -wo '■"ne '•tm mvo '?no dnt? 
-invi d.m w dni -vno n nyi noia nth diE'V t>n dniN xsrv 16 dNK> 
anaac mmo rvo^n ^aia jn jn N^n mxo yat^n ita ma^na pT^ 
y"a t"y ra ••aa nova nw> 'r ntwo m Nan 2 'ran ->aa "nwa a"y3E>i 
i^nd d^j-inDo d^aay nos nn pia awb onD <nn fo i3N bn *j"e>i 
'n^pnpnai dmnis^.m dniN yr ra pi w moy dNE> d^ene ny3t?n 
ia-»0N nE»N3 inns ta\obr\ ^ui nibdi naD ii»^> 1^> movi ^avt? 
■6na wn-1 pi wa» ^n cnpn )wbn nnpi> iyT n^> aw new nvreoai 
ids dnoy picn^ vrw moiNn nc dy nsnw m3n dn^ rem bitr\w 
a^aty '•a ail? n^DB' pmN 'm i-pew dW3iD3N 3 p"a t"ya wxoe' 
n^ann mnana 31 ncN pniN aw "o n^ann nmani i"n dWJiBJN 
■•cn ai 'dn *a"a DTian Nn s N '•ani nm moiN bv ic p-nN •""tsnaci 
^no mm n^^d twpnt '■•op njd^np mn Nnn m jn: ia njw ^ '»n 
••a iaa 3TD enp ^31 dyna ds^dd ^ 'dni mirw mTiim w^on "b 
•TD33N ^''tsnaoi T301N di3^D vm "]3 d"pN ^ 'dn id^dnt n^op ■'Nhn 
'dni iniN:^> na nuab "i^at^m vt ^' i xn *bmo n^D^o nun msa n\n 
'T13T d^na ^c niNana dsfe )ira^ driN d^anyi 133 3T13 D'ona ri3^D» 
ijNiK" ^nj dy .nsn dni? n^nK> d^nan be ran yp3 nam n^ m3 
pi tiTom 6 d^3ni ^nidc 3"a ids w^iebi mm mn3 pN^pa m 
'n^Nis moiNn iDsn dy n3nnni> bm^ ^na» dnoy nsiim d'ohn vn 



1 Sanhedrin, 59 a. 2 Ibid., 56 b. 3 Abodazara, 10 b. 

* Sebachim, 19 a. 5 Instead of our text : lTQ'ffiDm. 

* Comp. Eapoport, y'ra to;, s. v. lotaM ; Abodazara, 30 a. 
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pnN 131 naD \jn 1H3N '"ID pan 13 S|W iT-JiC ty3 *nna 5>3 'a rUBD 

Sn n^> 3-> Ann toan )vb) px p^xo pN in np^-rn ^bo jton p^xo 
iidn ^w p^N n^> i»TN n^> ' , a-u» n^> i>tnoB> , a-iva nb t/'ai pn« ^ 
vwo wanD^o tb) NaN ww NaN 'on «jdv -q id ny '01 Na~6 n^ 
nainni> a^man an^ una onao •'"Knaoi 'mi nonD^ ijn b\a N*in Naon 
enao **jnyn i>y3 aaoN pna 13 nb ^p at? 'mainot? aipoi i>tne» ay 
mm nao na m noiN bo moan nao na ^1 anW> mm" 1 -ivn 
^nib" '•n aana *o jjit 1 ?k& "oboi tnpn jirb anma aninai a^na 
pwpa pnN 1331 \b^rb \nby nnim mas '-> nn n'bi a"y mSr in 
j\wb) noiN in wai moan nana '^niai 'wiai a^oan p,K>h noiN bo 
naa Tino nnoy rowing pahn vn fjar 'na -101 iwot? nam i>"ay 
3-1 103 na^ Disn vn Ni>E> aniNi ani>yo "obd aw vn t^i crripn 
Dim ja anN-v *aao .th 3 r"jn p"aa Nona p -iryi>N '11 man nn 
nsD Tino anoy naimni>i tid^ tidn wn "ubd Ni» inN main fino 
won "wa m' , D»i piDy pa e* snann win rbw no nan mpn 
'■•bn ii> pNi nyT>n nniND i>iwo Nine *»b T 1 ^ sin nrob x«th aaoN 
4 (i)no!m fyoi> aniN arnoh 'mana nTo^> 'ipa n^nnnni Noi>ya mnnn 
noa !>"n *ndb> vzb N3e> ins •nas nt?yo i"n s o"3 'a nstso 'nwai 
nao i>y ijn'wj i?"N B"yac> mini anaar mm aw ^"n aa^ b« nnm 
ndv. n*i«ji ^n *3ab xa na'wa wmm ia nya 3naae» mm lono^ntJ' 
rrT»oi> ;i^ ^ ran ia a^yo n^t? 'wi n^ tbn -ino^ nj"3« i>"N Nop 
a"nNi nniy n^nna ^rw '06 nt^pon nt^p" 1 ^ni nii^Nin ni?nnnn Nin 
n^nnac n^n *i«jn^ aiip no^ -iidn i^sn nvna nr n^y t6 »a imo^ 
n\i n!? ^in nt "S^i amp n«j a"yi 'iji iwn by w^i 'in n'n •'Wn 
nmonni nhpn tyoi^a myi3 noiy n^n t>n niarb nio^n nnN ny ii^jo 
n:n e NT3iy Ninns b"\ aioNoai r\rh ioyj nK'y icwa nK'iipn ummno 
miDN n^xa a-piosn idc^b tab iio^ inioK' nn n!?iyn nn ^an 
n^ 'on: n»W nm»ONn nbpn mfoii nniD tsb pdd' 1 n^ nabi 
aiw n»a aanN 'nya^n 7 [a" 1 ] (p"a)'a 'mnaa 'n^Nnai ^a bib p nt?y 
Pont ^an xn^n no!? 'lyns? t^ 'ont *b 'nna^ n^ iya»o ntt '-11 ny 'iai 

1 Sabbath, 116 a. 2 See nben jn", ed. Kohut, II, 4<5n. 

s Abodazara, 17 b. * 5 Mos. 5, 1 and 14, 23. 

5 Sabbath, 31a. 6 Tebamoth, 476. 7 Kethuboth, ma. 
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r M) rf'ttb -nan m >b» nbw ypn ns iprrv xbw ypn hn by ub& •pN 
■•Dye tid rb now -nayn tid ni> not* TiDn nx ^r n!>b>i '•"en '-ibdi 
pnpnm ppta q*id^ qjdnh nvnon Tiicta sin "iidnh b 13 run min 
p"aa unto lewa noann ay pis6i> no '•a "iibn aits' *ny-ia pa anani 
-i"n 8 naSna N->na 'a ntaiaai 2 ^>NyoE» 'na nirooai 'nana 'a 
i"n N^jnm N-noN ^d nw noani iy 'ui nt i>y nr *toiots>n rca ronso 
b •'Dv 'ini nw pts6 in enpn pth in hd^ >d-vid pe6 ^e» pNa 
nioani *iir6 w pe6 "hok *dis pe6 in tnipn pa6 in noi> '•din pt?i> 
ni^pa nnv wia nw pts^n 1^ tw *oi ann 'nwa 'iai •nni' nw 
niD^ iibni pts6n *iid^ wnn ^an '"•axi inhro n^iv n»an tid^ 5>av 
i>a^ hd^ iiD3 -invi b* Y'yta enipn uwi>a "iDtoi t^pj Ta ntaann 
tsw w»y >»o 'nrnan iat i"nyae> nnx *a '01b wm Tiyi nyve> »o 
lDDip ie>n 03 4 penn pN 'a rwana y'rriN new aniNO Nairn Noma 
->mc B"oa ny jn jm tni -in ba }^nn rTapn -icyc p^ooi ny Nb 
nisvb n'n paanoi pentPDi rwpn wnini tane* bbao Dwwn 
mini ineiNo e>nij naac niB^xa bd^i maa 1 ' ni»iNne> na niah 
ar6 anraiDi anN-n "*bvb i»d ni\-6 na^na t6& rrmb bob &^aoi 
*i»i>Dn iniN nw iB[i](*)yoa jnn inia nvrb aio "inv xbn name mm 
•6n o^iy niwa D^piDan nnyi ^"i "^ ^ " IK " , T* 1 Qio^i "•iin' 1 on^ 
'••piDan DE'ai p^n 'di^ >3'ir> nr i>ai m an^ pwi np^ya naa^ o^aan 
aya nra nxw 5 p'ao p» ax 'a n"-ia wxo icxai '•niDN n^sa ia^ 
'dn iai> np'prn ■« ib r\n« ny 'lai ''•Dan niycnb ''•Dwa l^pa nnN 
yniNi ••jn ^x tiion a^oan n« royoni> 'wu itypat? >nyct? ani» 
'in '•jn p ''•oan nx lyD^i ayaino aj^xc ais ya isia'' ndb' ani? 
nra tij)"!^ paao "'mnt? '"u penn p« 'a ra^na '•a aan p^ Ni3iya 
'cxna nrco a^n rnina poiyn w n^ piaTi pn^s Y'-in!? ntsp b"n 
nixo 'ra 'en »ai h^ara fnn n^ -ny >ja^» naiy hd^dhi nin>o Y'a 
'»bn n«o Nam ^"*i ny 'iai ann xniobn 'DNpna nnna a«n wnt imn 
D^itsn r"ya 'noxia -ny ijafe xa^n n»W> rwnB> inN *ia Na^Ni Na^n 
wijtij iNi»3B> Ninn Niay >-iriN '•xpi o"ni -ny ^d "iaiy -w& p* Dia 



1 Baba Kama, 8a b. : Menachoth, 64 b. 3 Sota, 49 b. 

4 Chagiga, 13 b. 6 Koschhaschana, 22 b. 

e Chagiga, 13 a, s.v. : pDtn p«. 
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'••ax j"n *iiy Mata "my wn "on it6 'n 5>3n i^n it03.-6 ->k>bk 's 

TOO D1PO TlDX D"D 'til 11J? tiB^D wS nt$> .1X11 'N *UB> Dip»3 

n^n 13>kb> airon nr nroina wiokp im ton nr b njn 'ui 3py6 vm 

e» 133 '3 -tiy tista to^ minn '•bb'bi }i^3 kit* minn nriDi nniD3 

mn tio Ditro >oj to'h r"yi jbd db6 onix onoi^n Dnoioi cu 

TiJB'n te> Dipo ny , npi3B' op oyo Ditinx tob$> 'nyxn njn • ypyb 

'nt< nnto vsb new 'tuen dbki <njrT> "nyni> ton n-vyx »a dj nyao 

[xan] (ton) t6 13 n^Dan -jino bixn ^k t6i "ran irm ninon ib^a 

nantwi mdn d^ob ncp trvai ton 'nto ^yi J nip pon won pn tot< 

'3 ny 2 Y'icn b6b> in nvn Tiynoo tnsb wnrb mien n« [i]S^P 

n3iy^> ('iji l.) ('») * nns nae> psn b iT.ti 3 cnoo nn irbjj my 

6 int< D3E> 
•v"3N n""> pi 6 nnt< ion sin nwi 

ja^n drao rvbtt m: 'ins nnn^roB' n'jwn nnjm Wn oto 
n"t? njK> ntox , o' , i na jr6n i>y sms n"nin ja^n no tos mni»33 

7 )iK>n 3"3 

1 Baba K., 85 a. 2 p> i ;D=ii«« see Kethuboth, 10 b. 

3 Jes. xxxii. 15. 4 Gen. xl. 1. 

5 Zeph. iii. 9. 6 Zech. xiv. 9. 

7 An unknown Talmudical responsum of our author, bira pen nron f:& 
nriQH, there is to be found in Cod. Gtinzberg, 333 10 . 



